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The Preparation of the King

Introduction: The Divine Architecture of History

The study of the life of Jesus Christ cannot begin in the manger at Bethlehem. To truly understand
the arrival of the Messiah, one must understand the centuries of divine architecture that preceded
it. God is a master builder. Before He placed the Cornerstone, He spent centuries leveling the
ground, preparing the materials, and setting the stage. This report provides a detailed, multi-hour
exegetical and lecture resource designed for theological students in Uganda. It is written in
accessible English, stripping away unnecessary academic jargon while retaining the deep,
unchangeable truths of the evangelical faith. The focus is the "Preparation of Christ," covering the
vast historical context of the Intertestamental Period, the mystery of the Incarnation, the ministry
of the Forerunner, the Anointing at the Baptism, and the Testing in the Wilderness.

The Myth of the "Silent Years"

Between the final words of the prophet Malachi in the Old Testament and the opening genealogy
of Matthew in the New Testament, there lies a gap of approximately 400 years. In many Bibles,
this is represented by a single blank page. Theologically, these are often referred to as the "Silent
Years" because there was no recorded prophetic voice in Israel. No scripture was written. No "Thus

saith the Lord" thundered from the mountains.

However, silence must never be confused with inactivity. A farmer is silent when the seed is
underground, but the life within the soil is working furiously. As noted by evangelical scholars, this
period was not a void but a "season of preparation" where God was meticulously aligning political,
cultural, and spiritual circumstances for the arrival of His Son. If the Old Testament was the
promise, these 400 years were the preparation for the fulfillment.

During this era, the hand of God moved nations and empires to create a specific environment—a
"fullness of time" (Galatians 4:4)—that would allow the Gospel to spread rapidly. We must teach our
students that God is the Lord of history. Even when He seems silent in our lives or in our nation's
history, He is working behind the scenes.

The Geopolitical Preparation: From Malachi to Matthew

When Malachi laid down his pen, the Persian Empire was the dominant world power. The Jewish
people were a small remnant in Judea, allowed to worship but under foreign rule. By the time
Matthew picks up the pen, Rome rules the world. How did this happen, and why does it matter for
the Gospel?
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The Persian Period (539-331 B.C.)

The Persians, who defeated Babylon, allowed the Jews to return home and rebuild the Temple.
This was a time of restoration but also insignificance. The Jews were cured of their idolatry during
the exile; they no longer worshipped Baal or carved images. They became fiercely monotheistic.

However, they remained a subject people, waiting for the restoration of David's throne.
The Greek Period (331-167 B.C.)

The most significant shift occurred with the rise of Alexander the Great. In 330 B.C., he swept
across the world, defeating Persia. Alexander did not just conquer land; he conquered culture. He

introduced Hellenism—the spread of Greek language, philosophy, and customs.

This is crucial for the Gospel. Before Alexander, if a man traveled from Egypt to Syria to Rome, he
would encounter many different languages. After Alexander, the Greek language became the
lingua franca (common tongue) of the known world. This was the "Internet" of the ancient world.

¢ The Septuagint (LXX): During the reign of the Ptolemies (Alexander's successors in Egypt), the
Hebrew Old Testament was translated into Greek. This translation, the Septuagint, made the
Scriptures accessible to Gentiles and Jews who no longer spoke Hebrew. It laid the
groundwork for the Apostles to preach from the Old Testament to Greek-speaking audiences
everywhere.

The Roman Period (63 B.C. onward)

Rome conquered Jerusalem in 63 B.C. under General Pompey. While the Greeks provided the

language of the Gospel, Rome provided the roads and the peace (Pax Romana).

e The Roads: Rome built a massive network of paved roads to move their armies. These roads
were safe and straight. God intended them not for Roman legions, but for the "feet of those
who bring good news" (Isaiah 52:7). Paul and the early missionaries used Roman roads to carry

the message of Jesus to the ends of the earth.

e The Peace: Rome suppressed piracy at sea and tribal warfare on land. This relative stability
allowed for the free movement of ideas and people.

The Spiritual Landscape: The Rise of the Sects

The pressures of Hellenism and Roman occupation fractured Jewish society into distinct groups.
To understand the Gospels, students must understand who these men were, for they are the ones
who opposed Jesus.
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This fractured society was desperate. They were tired of Roman taxes, tired of corrupt Sadducean

priests, and tired of the Pharisees' heavy legal burdens. They were waiting for a Messiah.

The Political "Gospel" vs. The True Gospel

A profound insight for students is the secular origin of the word "Gospel" (Euangelion). Today, we

think of it as a religious word. But in the first century, it was political propaganda.

An inscription found in Priene (modern Turkey), dated to 9 B.C., celebrates the birthday of Caesar

Augustus. It reads:

"Since Providence... has set in most perfect order by giving us Augustus, whom she filled with

Week 4

virtue that he might benefit humankind, sending him as a savior... the birthday of the god Augustus
was the beginning of the good tidings [evangelia] for the world..".

The Romans preached a "gospel” that Caesar was the Son of God, the Savior of the world, and the
bringer of Peace.

When Mark opens his narrative with "The beginning of the gospel of Jesus Christ, the Son of God"
(Mark 1:1), he is making a revolutionary claim. He is saying: "Caesar is a counterfeit. The real King
has arrived. The real Peace is here!" This context helps students understand why the message of
Jesus was considered dangerous—it challenged the highest powers of the world.
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Section 1: The Incarnation — The Word Made Flesh

The preparation of the world was for the arrival of the King. But the King did not arrive in a
chariot; He arrived in a womb. The doctrine of the Incarnation (Latin in carne, meaning "in flesh")
is the foundational truth of the Christian faith. It teaches that the eternal Second Person of the
Trinity took upon Himself a full human nature, becoming the God-Man.

1. The Pre-Existence of the Word (John 1:1-14)

We must begin by teaching that Jesus did not start existing at Christmas. If He had a beginning, He
is not God. John 1:1 states: "In the beginning was the Word, and the Word was with God, and the
Word was God"

e Eternal Existence: The verb "was" (Greek en) implies continuous existence. When time began,
the Word already was.

¢ Distinct Personality: He was "with God" (pros ton theon), meaning face-to-face. He is distinct
from the Father.

e Divine Nature: He "was God.' He shares the exact same essence as the Father.

The "Word" (Logos): Why did John use this title? To the Jews, the "Word" was the agent of creation
("By the word of the Lord the heavens were made," Psalm 33:6). To the Greeks, the Logos was the

rational principle that held the universe together. John unites these ideas: Jesus is the Power that
created the world and the Logic that holds it together.

1. The Kenosis: The Self-Emptying of Christ

Philippians 2:5-11 contains one of the most important theological passages in Scripture. It speaks
of Christ, who "emptied himself, by taking the form of a servant" (v. 7). The Greek word for
"emptied" is kenoo, leading to the doctrine of Kenosis.

Common Misunderstanding: Students often ask, "Did Jesus stop being God when He came to
earth?" The answer must be a resounding "No!" If He ceased to be God, He could not save us.

Correct Understanding:

1. Subtraction by Addition: He did not empty Himself by losing divinity, but by adding humanity.

He remained fully God but took on the limitations of a human body and soul.

2. Surrender of Privileges: He surrendered the independent exercise of His divine attributes. He
still possessed omnipotence, but He refused to use it for His own comfort. He did not turn
stones to bread to feed Himself. He relied on the Father and the Holy Spirit for His miracles.

3. Veiling of Glory: He set aside the outward display of His glory. On the Mount of
Transfiguration, He pulled back the veil for a moment, and the disciples saw His true brilliance.
But for most of His life, His glory was hidden inside a jar of clay.
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Mlustration for Teaching:

Imagine a mighty King in Uganda. He has royal robes, a palace, and servants who feed him. One
day, he decides to go and live among the poorest villagers to understand their suffering and pay
their debts. He takes off his royal robe and puts on the torn shirt of a peasant. He works in the

field. He eats simple posho and beans.

¢ Is he still the King? Yes. His blood is royal. His identity is unchanged.
e Does he look like a King? No.

¢ [s he using his royal power to make his life easy? No. He is accepting the limitations of the
village. This is what Jesus did. He is the King who put on the "shirt" of humanity.

1. The Hypostatic Union: Two Natures, One Person

The resulting union of God and Man is called the Hypostatic Union (from Greek hypostasis,
meaning person). This doctrine teaches that in the one Person of Jesus Christ, there are two
distinct natures: Divine and Human.

The Math of the Incarnation:

Itis not 50% God + 50% Man =100% Christ.

Itis 100% God +100% Man =1 Person.

These natures are united without mixture, confusion, separation, or division.
Why is this important?

e He must be Man to represent us. A spirit cannot die. God cannot bleed. He had to be human to
pay the penalty for humans.

e He must be God for His sacrifice to be infinite. If a normal man dies, he pays for his own sin.
Only an infinite God can pay the infinite debt of sin for the whole world.

Analogy for Students (The Oil and Water):

Take a glass of water and a glass of oil. Pour the water into the oil. They are both in the one glass.
They are united in that vessel. But the oil remains oil, and the water remains water. They do not
mix to become a new liquid.

In Christ, the Divine nature remains fully Divine (He knows all things, He is everywhere). The
Human nature remains fully Human (He learns, He grows, He walks). They are distinct but united
in one Person.
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1. The Virgin Birth
The mechanism of the Incarnation was the Virgin Birth. This was not just a miracle; it was a

necessity.

e One common explanation is that it bypassed the transmission of the sin nature that comes
from Adam (Romans 5:12 teaches that sin entered the world through one man; the Bible does
not explain the exact mechanism). What is certain is that Jesus was born holy and without sin
(Luke 1:35; Hebrews 4:15; 2 Corinthians 5:21).

¢ [tsignaled that salvation is not of human effort (man did not initiate it) but of God alone.

o [t fulfilled the prophecy of Isaiah 7:14: "Behold, the virgin shall conceive and bear a Son, and
shall call His name Immanuel

Section 2: The Forerunner — John the Baptist

Before the King steps onto the stage, a herald must announce Him. In ancient times, when a king
traveled, the roads were rough and dangerous. He would send a "forerunner” to level the
mountains (remove obstacles), fill the valleys (repair potholes), and shout, "The King is coming!"
John the Baptist was God’s bulldozer.

2. The Mystery of His Origins

John was born to an elderly priestly couple, Zacharias and Elizabeth. His birth was miraculous,
breaking the silence of the 400 years with an angelic announcement (Luke 1).

Luke 1:80 tells us, "So the child grew and became strong in spirit, and was in the deserts till the
day of his manifestation to Israel’

Why was he in the desert? And who was he with?

2. The Essene Connection Comparison

Scholars have long noted the striking similarities between John the Baptist and the Essenes of
Qumran, who lived in the exact same region of the Judean wilderness where John appeared. Some
scholars suggest that John, perhaps orphaned by his elderly parents, was adopted or influenced by
this community. This is only a hypothesis: the Bible does not say it, and Luke 1:80 tells us only that
John "was in the deserts"

Comparison Table: John the Baptist vs. The Essenes

Location Judean Wilderness / Jordan River Judean Wilderness / Qumran

Background Priestly Lineage (Son of Zacharias) Priestly Leadership (Zadokites)
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Diet Locusts and Wild Honey (Ascetic) Strict dietary purity laws

Mission Text Isaiah 40:3 "Prepare the way" Isaiah 40:3 "Prepare the way"

Water Rite Baptism of Repentance (One time) Ritual Ablutions (Daily/Repeated)

Messiah Pointed to ONE Messiah (Jesus) Expected TWO Messiahs (Priest & King)

View

Approach Public & Evangelistic: Preached to all Isolationist: Hid from sinners ("Sons of
sinners. Darkness").

Insight: While John shares the geography and lifestyle of the Essenes, his theology represents a
radical break. The Essenes withdrew to save themselves; John went out to save others. He took the
Essene ideal of holiness and turned it into a missionary weapon. He did not say, "Come hide with
me." He said, "Repent, for the Kingdom is here." This is a vital lesson for the church: Holiness is

not hiding from the world, it is engaging the world without becoming like it.

2. The Preaching of Repentance

John’s message was harsh but necessary. He called the religious leaders a "brood of vipers"
(Matthew 3:7).

Exegesis of "Vipers": In the wilderness, vipers look like dry sticks. A traveler might pick one up
for a fire, only to be bitten. John was telling the Pharisees: "You look like righteous sticks—useful
for God. But inwardly, you are deadly snakes." He was stripping away their hypocrisy.

He demanded "fruit worthy of repentance. Repentance (metanoia) is not just an emotion (regret);
it is a volitional change of mind that leads to a change of direction. John warned that ancestry
(being children of Abraham) would not save them. God could raise children from stones. This was a
direct attack on Jewish nationalism. The axe was already at the root of the tree.

2. Baptism of Repentance vs. Christian Baptism

John’s baptism was a "baptism of repentance for the remission of sins" (Mark 1:4). It was a
preparatory cleaning. It was a sign that the person agreed with God's judgment against their sin
and was ready for the Messiah.

Christian baptism (Acts 19:1-5) goes further. It is a baptism into Christ—identifying with His specific
death, burial, and resurrection, and receiving the Holy Spirit. John'’s baptism prepared the house;
Jesus’ baptism filled the house with the Spirit.
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Section 3: The Baptism of Jesus — The Anointing

The ministry of Christ officially begins at the Jordan River. This event is rich in theological and
geographical significance.

3. The Geography: Bethabara (Al-Maghtas)

Scripture locates the baptism at "Bethany beyond the Jordan" (John 1:28), distinct from the Bethany
near Jerusalem. Early church tradition and the Madaba Map identify this as Bethabara ("House of
the Crossing"), located on the east bank of the Jordan. Modern archaeology supports the
identification of this site with Al-Maghtas in Jordan.

Why is this location significant?

1. The Entry of Joshua: This is likely the exact spot where Joshua led the Israelites across the
Jordan into the Promised Land (Joshua 3). The waters parted, and they entered their
inheritance.

e Typology: Jesus (whose Hebrew name Yeshua is the same as Joshua) enters the same waters to
lead God's people into the true Promised Land—the Kingdom of God. 2. The Departure of
Elijah: This is also where Elijah struck the waters, crossed over, and ascended to heaven in a

chariot of fire (2 Kings 2). Elisha received the "double portion" of the Spirit here.

e Typology: John the Baptist (the "Elijah who is to come") meets Jesus here. Jesus does not leave
the earth like Elijah; instead, the heavens open, and the Spirit descends upon Him. He picks up
the mantle to begin His work.

3. The Theological Dilemma: Why was Jesus Baptized?

John the Baptist was rightfully confused. "I need to be baptized by You, and are You coming to
me?" (Matthew 3:14). If baptism is for the repentance of sin, and Jesus is sinless, is He not making
a mistake?

Jesus answers: "Permit it to be so now, for thus it is fitting for us to fulfill all righteousness”
(Matthew 3:15).

This phrase is packed with meaning:

1. Identification: Jesus identifies with the sinners He came to save. He stands in the "muddy
water" of humanity. He takes His place with the transgressors, just as He will later hang on a
cross between thieves.

2. Validation: He validates John’s ministry as divinely ordained.

3. Anointing: In the Old Testament, kings and priests were washed and anointed before taking
office (Exodus 29; 1 Samuel 16). Jesus is here inaugurated as the Messiah (the Anointed One).
The water serves as the washing; the Spirit serves as the oil.
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4. Submission: He submits entirely to the Father's will, modeling obedience for us.

3. The Revelation of the Trinity
The Baptism is one of the clearest Trinitarian events in the Bible. All three Persons are active and
distinct simultaneously.
1. The Son: Incarnate, standing in the water.
2. The Spirit: Descending in bodily form like a dove.

3. The Father: Speaking from heaven ("This is My beloved Son").
The Voice of the Father:

The Father combines two Old Testament texts:

e "This is My beloved Son" (Psalm 2:7) — A Psalm of Kingship and Coronation.

e "In whom I am well pleased" (Isaiah 42:1) - A prophecy of the Suffering Servant. In one

sentence, the Father identifies Jesus as the Ruling King who will be the Suffering Servant.

3. Evangelical Application

For the believer, baptism is our identification with Christ. As Jesus went into the water, He
prefigured His death and burial. As He came up, He prefigured His resurrection. When we are
baptized, we are not washed of sin by the water itself; we are acting out the drama of the Gospel.
We are saying, "I have died with Christ, and I am raised to walk in newness of life" (Romans 6:4). It
is the public badge of the Christian, the "uniform" we put on to show whose army we belong to.

Section 4: The Temptation — The Testing of the King

From the mountaintop experience of the Baptism, Jesus is immediately led into the valley of
Temptation.

Crucial Note: It was the Holy Spirit who led Jesus into the wilderness (Matthew 4:1). Temptation
was not an accident; it was an appointment. Before the King could rule, He had to be tested. Adam
was tested in a perfect garden and failed. Jesus, the "Last Adam," was tested in a desolate
wilderness and succeeded.

4. The Typology: Jesus as the True Israel

The number 40 is the key. Israel wandered in the wilderness for 40 years. Jesus fasted in the
wilderness for 40 days. Jesus is re-living Israel's history to succeed where they failed.

e Israel was God's "son" (Exodus 4:22). Jesus is God's beloved Son.
e Israel grumbled about food. Jesus was hungry but trusted.
¢ Israel tested God at Massah. Jesus refused to test God.
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¢ Israel worshipped a golden calf. Jesus refused to worship Satan.
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4. Detailed Analysis of the Three Temptations

Satan attacks Jesus in three specific areas: The Lust of the Flesh, the Pride of Life, and the Lust of
the Eyes (1 John 2:16). In every instance, Jesus counters with the Word of God, specifically from the
Book of Deuteronomy—the book that chronicles Israel's wilderness journey.

Temptation 1: Stones to Bread (Lust of the Flesh)
The Attack: "If You are the Son of God, command that these stones become bread"

The Trap: Satan tempts Jesus to use His divine privileges for personal comfort. He challenges
Jesus' sonship ("If you are.."). He implies that the Father is neglecting Jesus by letting Him starve. It
is a temptation to Self-Reliance.

The Response: Jesus quotes Deuteronomy 8:3: "Man shall not live by bread alone, but by every
word that proceeds from the mouth of God"

The Exegesis: In Deuteronomy, Moses reminded Israel that God let them hunger so He could
feed them manna, teaching them dependence. Jesus affirms that obedience to God is more vital
than physical survival. He refuses to act independently of the Father's will.

Temptation 2: The Pinnacle of the Temple (Pride of Life)

The Attack: Satan takes Him to the highest point of the Temple (possibly 450 feet high) and says,
"Throw Yourself down! He quotes Psalm 91:11-12 ("He shall give His angels charge over you").

The Trap: This is a temptation to Presumption. Satan twists Scripture, removing the condition of
obedience. He tempts Jesus to force God's hand—to manufacture a spectacular miracle to prove
His identity to the crowds and to Himself. "If God loves You, He must catch You'

The Response: Jesus quotes Deuteronomy 6:16: "You shall not tempt [test] the Lord your God.

The Exegesis: This refers to the incident at Massah (Exodus 17), where Israel demanded water and
asked, "Is the Lord among us or not?" To demand miraculous proof of God’s presence is to doubt
His character. Jesus refuses to turn faith into a circus act.

Temptation 3: The Kingdoms of the World (Lust of the Eyes)

The Attack: Satan shows Jesus all the kingdoms of the world and their glory. "All these things I will
give You if You will fall down and worship me

The Trap: This is the temptation of Power without Suffering. Satan offers Jesus the Crown without
the Cross. He offers a shortcut to the Kingdom. It is a political temptation—to seize power through
compromise rather than through redemptive suffering.

The Response: Jesus quotes Deuteronomy 6:13: "You shall worship the Lord your God, and Him
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only you shall serve'

The Exegesis: This refers to Israel’s constant temptation to worship the gods of the nations for
prosperity. Jesus affirms that the end (the Kingdom) never justifies the means (idolatry). He
chooses the path of the Cross.

4. The Theological Debate: Peccability vs. Impeccability

A vital question for theological students is: Could Jesus have sinned?

This is the debate between Peccability (He was able to sin) and Impeccability (He was not able to
sin).

The Argument for Peccability (Able to Sin):

Proponents argue that if Jesus could not sin, His temptation was not real. If the outcome was fixed,
the struggle was a charade. For Him to truly sympathize with us (Hebrews 4:15), the possibility of
falling must have been real.

The Argument for Impeccability (Not Able to Sin):
This is the historic evangelical position. It rests on the Hypostatic Union.

1. The Person is God: Jesus is not two persons (human and divine); He is One Divine Person with
two natures. God cannot be tempted with evil (James 1:13) and God cannot sin. If Jesus sinned,

God would have sinned—an impossibility.

2. The Nature of Will: Jesus had a human will and a divine will. His human will could feel the
natural desire for bread or safety (which is not sin). But His divine nature and His holy human
character precluded Him from yielding to sin.

3. The Reality of the Struggle: Does "inability to sin" make the struggle fake?

e Analogy: Imagine an invincible army attacking an impregnable fortress. The fortress cannot
fall. But the attack is real. The explosions are real. The ground shakes. The fortress feels the full
force of the assault.

e Jesus felt the full weight of temptation. We often give in when the pressure is at 10%. Jesus
withstood it to 100%. He knows the weight of sin better than we do because He never dropped
the load.

Conclusion on the Debate: We affirm that Jesus was Impeccable (unable to sin) because of who
He is, yet His temptation was real, painful, and genuinely experienced in His humanity. He is a
sympathetic High Priest because He endured the struggle, not because He could have lost it.

4. Practical Application: Fighting the Enemy

For the Ugandan student facing temptation—whether it is the temptation of corruption (bread),
the temptation of false miracles (temple), or the temptation of syncretism /witchcraft (worship)—
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Jesus provides the model for victory.

1. Weaponize the Word: Jesus did not use His laser-eyes or divine thunder. He used the Bible. "It
is written! This shows us that a human being, filled with the Spirit and armed with the Word, is
a match for the Devil.

2. Memorization: Jesus quoted Deuteronomy from memory. In the moment of crisis, you cannot

run to find your Bible. It must be in your heart.

3. Resistance: Jesus resisted the devil, and he fled (James 4:7). He did not entertain the
conversation. He ended it.

Conclusion: The Prepared King

We have traversed the landscape of history and theology. We have seen how God used the
Persians, Greeks, and Romans to pave the road to Bethlehem. We have marveled at the mystery of
the Word becoming flesh, the Infinite becoming an Infant. We have stood on the banks of the
Jordan with the Baptist and seen the heavens open. And we have walked the dusty trails of the

wilderness where the Second Adam crushed the serpent's head.

The Preparation is complete. The King has been identified, anointed, and tested. He has proven
Himself faithful where all others were faithless. He is now ready to begin His ministry—to preach
the Gospel of the Kingdom, to heal the brokenhearted, and to set the captives free.

As you teach this to your students, let them see not just a historical figure, but a Living Savior. Let
them see that the God who prepared history for Jesus is the same God preparing their lives for His
service. The silence is broken. The King is here.

PART 2

The Ministry of the Kingdom: An

Exhaustive Analysis of Jesus’ Galilean
Campaign

1. Introduction: The Invasion of Divine Reality

The Galilean ministry of Jesus of Nazareth represents a watershed moment in the history of
redemption, a period characterized not merely by the itinerant preaching of a rural sage, but by
the inauguration of a new cosmic and political order termed the "Kingdom of God" (Basileia tou
Theou). This report provides a comprehensive, expert-level analysis of this foundational phase of
Jesus' work, adhering to the theological framework that the Kingdom of God has arrived in history
through the person of the Messiah. The scope of this analysis encompasses the geographic strategy

of the ministry, the sociological composition of Jesus' chosen cabinet, the ethical manifesto
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delivered on the Mount, and the miraculous demonstrations of power that authenticated his
claims.

The central thesis of this report posits that the Galilean ministry was a deliberate, prophetic
dismantling of the prevailing power structures—both Roman imperial hegemony and Jewish
religious elitism—replaced by a regime of radical love, holiness, and restorative power. This
"Kingdom" is paradoxically present ("already") in the liberating works of Jesus, yet awaits its
ultimate consummation ("not yet"), creating a tension that defines the Christian ethos. By
synthesizing historical data, exegetical insights, and socio-cultural analysis, we demonstrate that
Jesus did not seek political power in the conventional sense, but rather established a dominion of

the heart that conquers through self-giving rather than coercion.

1. The Theological Conception of the Kingdom

To navigate the Galilean ministry, one must first deconstruct the term "Kingdom of God" In the
first-century Jewish imagination, this phrase was heavily laden with nationalistic and revolutionary
expectations. The Jewish people, chafing under the iron boot of Rome, anticipated a cataclysmic
intervention where YHWH would restore the geopolitical borders of David’s kingdom, expel the
pagan occupiers, and exalt Jerusalem.

However, the scholarship confirms that Jesus’ usage of Basileia (and the underlying Aramaic
Malkut) referred primarily to the dynamic reign or sovereignty of God, rather than a static
geographic realm. It is the active exercise of divine power to defeat the enemies of humanity—not
Romans, but sin, sickness, demons, and death. When Jesus announced, "The Kingdom of God has
come," he was declaring that the long-awaited eschatological power of God had invaded the
present moment. This concept of "inaugurated eschatology" is crucial: the Kingdom is fully
present in the King, yet the struggle against the old age continues until the final consummation.

1. The Narrative Arc of Galilee

The narrative of Galilee is structured around a profound symmetry between word and deed. The
Words (Teaching) explicate the ethics of the Kingdom, while the Works (Miracles) demonstrate its
physics. The Sermon on the Mount provides the legislative framework for life under God’s rule,
while the miracles provide the judicial evidence of God’s authority over the natural and spiritual
worlds. This report will analyze these two pillars in detail, demonstrating how they function
together to reveal the character of the King.

2. The Geopolitics of Redemption: Galilee of the Gentiles

The decision to launch this global movement from Galilee, rather than the religious center of
Jerusalem or the ascetic desert of Qumran, was a calculated theological and strategic maneuver.
Galilee was not merely a convenient home base; it was a region pulsating with prophetic

significance and cultural tension.
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2. The Prophetic Mandate: Light in the Shadow of Death

The primary driver for the Galilean ministry was the fulfillment of the prophecy in Isaiah 9:1-2. To
understand the weight of this fulfillment, one must revisit the trauma of the 8th century BC.

e The Gloom of Exclusion: In 732 BC, Tiglath-Pileser III of Assyria crushed the northern
kingdom of Israel. The tribal allotments of Zebulun and Naphtali were the first to fall. The
Assyrian policy of deportation and resettlement hollowed out the Israelite population,
replacing them with foreign captives. This demographic engineering earned the region the
pejorative title "Galilee of the Nations" (or Gentiles). For centuries, this land was viewed by the

Judean south as culturally compromised and religiously suspect.

¢ The Dawn of Redemption: Matthew’s Gospel identifies Jesus’ relocation to Capernaum as the
reversal of this ancient judgment. The prophecy promised that the land which first experienced
the "gloom" of exile would be the first to see the "great light" of Messianic liberation. By
planting his flag in the territory of Zebulun and Naphtali, Jesus signaled that the restoration of
Israel was beginning exactly where its destruction had commenced—a "chiastic reversal" of
history where the last become first.

2. The Strategic "Way of the Sea"

Isaiah explicitly mentions "the way of the sea" (Via Maris), the ancient international superhighway
connecting the empires of Egypt in the south and Mesopotamia in the north. This road ran directly
through Galilee, skirting the shoreline of the Sea of Galilee and passing through Capernaum.

¢ A Cosmopolitan Crossroads: Unlike the isolated, mountainous terrain of Judea, Galilee was a
thoroughfare for the world. Roman legions, Greek merchants, and diverse travelers moved
constantly through the region. By establishing his headquarters in Capernaum—a customs
station on this trade route—Jesus positioned his message to be broadcast globally. A parable
taught in a Galilean boat in the morning could be discussed in a caravan headed for Damascus
or Tyre by nightfall.

e Cultural Hybridity: The region was a patchwork of Jewish towns (like Nazareth and
Capernaum) and Hellenistic cities (like Tiberias and Sepphoris). This proximity to "the nations"
created a unique religious atmosphere. The Galileans were religiously observant yet lived on
the cultural frontier. Jesus’ ministry here underscored that the Kingdom was breaking out of
the strict ethnic enclaves of Judaism to embrace the world.

2. The Center vs. The Periphery

The choice of Galilee over Jerusalem was also a critique of the center. Jerusalem represented the
established power structures—the Temple, the Sanhedrin, and the collaboration with Rome.
Galilee represented the periphery—the marginalized, the working class, and those looked down
upon by the elite ("Can anything good come from Nazareth?"). By centering the Kingdom in
Galilee, Jesus revealed the nature of God’s election: He bypasses the seats of human power to
exalt the humble.
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Religious Status Center of Purity, Temple Cult "Galilee of the Gentiles, Suspect
Demographics Homogeneous Jewish Mixed, Hellenistic Influence
Geography Isolated Hill Country International Trade Route (Via Maris)
Kingdom Significance Place of Rejection & Death Place of Revelation & Calling

3. The Sociology of the Kingdom: The Calling of the Ordinary

The administrative strategy of the Kingdom was as radical as its geography. When assembling his
core leadership team, Jesus bypassed the rabbinic academies of Jerusalem and the priestly
aristocracy. He did not select religious experts, but rather men from the gritty reality of Galilean
economic life. This selection process was a deliberate statement about the qualifications for
Kingdom service: availability and humility over status and credentialing.

3. The Rejection of the Religious Experts

To appreciate the shock of the Twelve, one must understand whom Jesus rejected. The religious
landscape was dominated by groups who believed they held the keys to Israel's future.

¢ The Pharisees: The "Separated Ones" were the lay reformers of the day, obsessed with purity
laws and the oral tradition. (A later Jewish tradition, recorded in the Talmud, says that if Israel
kept the Sabbath perfectly, the Messiah would come.) Jesus frequently clashed with them

because their version of the "Kingdom" was built on exclusion and self-righteousness.

¢ The Sadducees: The wealthy, priestly aristocracy who controlled the Temple. They accepted
only the Torah as binding and rejected the resurrection, angels and the oral tradition (Acts
23:8), but they were political pragmatists who collaborated with Rome to maintain their power.
They represented the status quo Jesus came to overturn.

e The Essenes: The separatists of the desert who believed the Temple was corrupted and

withdrew to wait for the end. Jesus, by contrast, moved into the towns and villages.

Jesus chose none of these. He chose Am ha-aretz ("people of the land")—a term used by the elite
to describe those uneducated in the complexities of the Law.

3. The Fishermen: The Backbone of the Movement

Simon Peter, Andrew, James, and John were drawn from the fishing industry of the Sea of Galilee.
While popular piety imagines them as destitute peasants, historical analysis suggests a more
complex picture.

e Economic Reality: The fishing industry was state-regulated and capital-intensive. Fishermen

had to purchase leases or pay heavy taxes to the Herodian administration for the right to fish.
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The Gospels mention that Zebedee had "hired servants" (Mark 1:20) and that his sons were
partners with Simon and Andrew (Luke 5:10). This indicates they were small business owners,
likely part of a fishing cooperative or guild. They were "middle class" in the sense of being
economically active, but they were certainly not elite.

e Social Stigma: Despite their economic viability, fishermen held low social status. Cicero and
other ancient writers described fishing as a vulgar and "shameful occupation.” They were
associated with the stench of dead fish, manual labor, and rough manners. In the eyes of the
Jerusalem scribes, they were "unlettered and ordinary men" (Acts 4:13).

e The "Fishers of Men" Metaphor: Jesus transformed their trade into a theological vocation. In
the Old Testament (e.g., Jeremiah 16:16), "fishing" for people was often an image of judgment—
God hunting down the wicked. Jesus inverts this: his disciples will "catch" men and women not
for judgment, but for salvation, gathering them into the Kingdom before the final storm.

3. The Tax Collector: The Traitor Within

The inclusion of Levi (Matthew) was the most scandalous personnel decision of the entire ministry.
It placed a "traitor” in the midst of the Messianic cabinet.

¢ The Mechanics of Extortion: The Roman tax system relied on "tax farming" The right to
collect taxes in a district was sold to the highest bidder. These publicani (or their local agents,
mokhesim) had to pay the quota to Rome and lived off the surplus they could extract from the
population. This system inherently encouraged greed and extortion.

e Ritual and Political Pariahs: Tax collectors were despised on two fronts. Politically, they were
collaborators with the pagan occupier, financing the very army that oppressed God’s people.
Religiously, their constant contact with Gentiles and Gentile currency rendered them
perpetually ritually unclean. Rabbinic law classified them with robbers and murderers; their
testimony was inadmissible in court, and their money was rejected for charity.

e The Logic of Grace: By calling Levi from his tax booth, Jesus demonstrated that no one is
beyond the reach of the Kingdom. The fact that Levi (the collaborator) and Simon the Zealot
(the revolutionary who hated collaborators) were both included in the Twelve is a testament to
the Kingdom’s power to reconcile the deepest political enmities. The "glue" of this new
community was not political agreement, but allegiance to the King.

4. The Manifesto of the Kingdom: The Sermon on the Mount

Having assembled his disciples, Jesus brought them up a mountain—a deliberate parallel to Moses
on Mount Sinai—to deliver the "Constitution" of his Kingdom. The Sermon on the Mount
(Matthew 5-7) is the definitive statement of Jesus' ethical and theological vision. It is not a new
legal code to replace the old, but a description of the "Greater Righteousness" that characterizes
those who live under God's reign.
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4. The Beatitudes: The Value System of the Kingdom

The Sermon opens with the Beatitudes (Matt 5:3-12), which function as the preamble to the
Kingdom's manifesto. They are not merely proverbs; they are a radical revaluation of human
values.

e The Meaning of Makarios: The Greek word translated "Blessed" is Makarios. In secular Greek
culture, this term described the blissful, self-contained happiness of the gods, or the state of
the wealthy and powerful who were free from earthly cares. Jesus co-opts this term and applies
it to the precise opposite of the cultural ideal. It signifies a state of "flourishing" or
"congratulations” that is independent of external circumstances because it is rooted in the
favor of God.

e The Paradox of the Kingdom:

e "Blessed are the poor in spirit": The world applauds self-sufficiency and spiritual pride. The
Kingdom belongs to those who recognize their utter spiritual bankruptcy before God. This is

the foundational requirement for entry: realizing one brings nothing to the table.

¢ "Blessed are those who mourn": In a hedonistic age that avoids pain, Jesus blesses those who
grieve—over their sin and the brokenness of the world. They will receive the comfort of the
Messianic age.

¢ "Blessed are the meek": The Romans believed the aggressive inherited the earth. Jesus
declares that the "meek" (those with power under control, who refuse to exploit others) are the
true heirs of the future.

e "Blessed are the peacemakers": In a region rife with zealotry and revolutionary violence, Jesus
calls his followers to the active work of making peace (Shalom), reflecting the nature of God
the Father.

4. The Antitheses: Internalizing the Law

Jesus declared that he came to "fulfill" the Law, not abolish it. He demonstrated this through the
"Antitheses" ("You have heard that it was said... but I say to you.."). In each case, Jesus moves the
demand of the Law from the external action to the internal motive, deepening its reach.

e From Murder to Anger: It is not enough to refrain from homicide. The Kingdom citizen must
root out the anger and contempt ("Raca") that leads to violence. Reconciliation with a brother
takes precedence even over worship at the altar.

e From Adultery to Lust: The Kingdom demands sexual integrity that begins in the heart. To
look with lust is to commit adultery in the soul. This creates a standard of holiness that exposes
everyone's need for grace.

e Love for Enemies: The climax of the Sermon is the command to love enemies (Matt 5:44). The
prevailing ethos was "hate your enemy" (often applied to the Romans). Jesus commands active
love and prayer for persecutors. This is the ultimate mark of the children of God, for the Father
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sends rain on the just and the unjust alike. This ethic destroys the cycle of vengeance and
mirrors the grace of the Cross.

4. The Rejection of Performative Piety

Jesus critiqued the religious practices of his day which had become theater ("hypocrisy" comes
from the Greek for "actor").

e Secret Devotion: Whether giving alms, praying, or fasting, the disciple is to act in secret. The
Pharisees sought the "reward" of public applause; the disciple seeks the "reward" of the Father

who sees in secret. This reorients religion from horizontal validation to vertical communion.

e The Lord's Prayer: Jesus provided a model prayer that centers on the Kingdom: "Thy Kingdom
come, Thy will be done!" It aligns the disciple's desire with God's agenda, not the other way
around.

4. The Theology of "Mammon" and Anxiety

The command "Do not worry" (Matt 6:25) is not just therapeutic advice; it is a theological assertion.

e The Rival God: Jesus personifies wealth as "Mammon," a rival deity that demands allegiance.
One cannot serve both God and Mammon.

e The Logic of Fatherhood: Anxiety is diagnosed as a failure to trust the Father. Jesus argues
from the lesser to the greater: if God clothes the grass and feeds the birds, how much more
will He care for His Kingdom citizens? The cure for anxiety is not hoarding, but "seeking first
the Kingdom".

5. The Phenomenology of Power: The Miracles (Works)

If the Sermon on the Mount provided the words of the Kingdom, the miracles provided the works.
These were not magic tricks performed for entertainment; they were semeia (signs) and
dynameis (acts of power) that demonstrated the Kingdom's authority to reverse the curse of the
Fall. In every miracle, Jesus reclaims territory from the forces of chaos: nature, sickness, demons,
and death.

5. Power Over Nature: The Calming of the Storm

The account of Jesus calming the storm (Mark 4:35-41) is a profound Christological statement
rooted in Old Testament cosmology.

e The Context of Chaos: In Ancient Near Eastern mythology and the Hebrew Bible, the sea (The
Deep/Abyss) represented primordial chaos and the locus of evil power (e.g., Tiamat, Leviathan).
Only the Creator God could "trample the waves of the sea" (Job 9:8) or "still the roaring of the
seas" (Psalm 65:7).
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e The Geography of Fear: The Sea of Galilee, sitting in a bowl surrounded by hills, acts as a wind
tunnel susceptible to sudden, violent tempests. The disciples, experienced sailors, were

terrified, indicating this was a supernatural or uniquely lethal event.

e Christological Revelation: Jesus sleeping in the stern reveals his true humanity (exhaustion
from ministry), while his rising to rebuke the wind reveals his divinity. He speaks to the
elements as if they were a disobedient puppy: "Peace! Be still!" (literally, "Be muzzled"). The
disciples’ question, "Who is this?" invites the reader to identify Jesus as YHWH incarnate, the
Lord over creation who brings Shalom to chaos.

5. Power Over Sickness and Impurity: Healing the Leper

The healing of the leper (Mark 1:40-45) addresses the barrier of ritual impurity that separated
humanity from God and community.

e The Wall of Leviticus: Biblical "leprosy" (tzaraat) was a skin condition that rendered a person
ritually unclean. Leviticus 13-14 mandated social death: the leper had to live "outside the camp,"
wear torn clothes, and cry "Unclean!" to warn others. Touching a leper made a clean person
unclean.

¢ The "Physics" of Holiness: When the leper approaches Jesus, Jesus does the unthinkable: he
reaches out and touches him. Under the Law, Jesus should have contracted impurity. Instead, a
new dynamic occurs: Jesus’ holiness is "contagious." Purity flows from Jesus to the leper,
cleansing him. This signals that the Kingdom of God is an invasive force of holiness that

overcomes the contagion of sin.

¢ Community Restoration: Jesus commands the man to show himself to the priest. This was
legally necessary for him to be welcomed back into society and the Temple. The miracle was
not just biological healing; it was the restoration of the man's belonging—a theme that
resonates deeply with the African concept of Obuntu bulamu (humaneness/belonging), where
healing is fundamentally about restoring communal relationships.

5. Power Over Demons: The Gerasene Demoniac

The exorcism in the country of the Gerasenes (Mark 5:1-20) is the most dramatic confrontation
with spiritual evil in the Gospels.

e The Geography of the Decapolis: This miracle takes place on the "other side" of the sea, in the
Decapolis—a Gentile region. This signifies that the Kingdom's power extends into "enemy
territory" The presence of a herd of pigs (unclean animals to Jews) underscores the Gentile
setting.

e "Legion" and Imperial Subversion: The demons identify themselves as "Legion. A Roman
legion consisted of approximately 6,000 soldiers. This choice of name is heavily loaded with
political meaning. The man is "occupied" by a foreign power that brutalizes him, just as Israel
was occupied by Rome. By casting the "Legion" into the pigs (which then rush into the sea,
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recalling the drowning of Pharaoh’s army), Jesus symbolically enacts the defeat of all oppressive
powers—both spiritual and imperial.

¢ The Restoration of the Imago Dei: The man, who had been naked, self-harming, and living
among the tombs (a place of death), is found "clothed and in his right mind" at Jesus' feet. The
Kingdom restores the dignity and sanity of the human person that evil seeks to destroy.

e Cultural Resonance: In many global contexts, particularly in parts of Africa where the reality
of the spirit world is palpable, this narrative offers profound hope. Jesus is presented not just as
a teacher, but as the "Great Ancestor" or Supreme Chief who has absolute dominion over the
spirit realm. He offers protection and deliverance that traditional charms or rituals cannot,
asserting his Lordship over all "principalities and powers"

Teacher's Note: Be careful with the title "Great Ancestor." Jesus is not one of the ancestors, only
bigger. The ancestors are dead; Jesus is alive forever and "always lives to make intercession" for us
(Hebrews 7:25). He is not a spirit we must please with rituals; He is the Creator and Lord of every
power, seen and unseen (Colossians 1:16-17; 2:15; Hebrews 1:3). There is "one mediator between
God and men, the Man Christ Jesus" (1 Timothy 2:5) - not the ancestors. So the Bible forbids
calling on or consulting the dead (Deuteronomy 18:10-12; Isaiah 8:19). Teach clearly: Christ is
greater than witchcraft, curses and spirits - because He is the living Lord, not an honoured

ancestor.

5. Power Over Death: Raising Jairus’ Daughter

The raising of Jairus' daughter (Mark 5:21-43) confronts the ultimate enemy: death itself.

¢ The Limit of Human Resources: Jairus was a synagogue leader—a man of status and religious
standing. Yet, in the face of death, his status meant nothing. He falls at Jesus' feet, blending the
desperation of a father with the humility of faith.

e Faith vs. Fear: As Jesus moves toward the house, news comes that the girl is dead. The message
is "Why bother the Teacher any more?" Jesus ignores this "reality" and issues a command: "Do
not fear, only believe He demands a radical trust that defies the finality of death.

¢ Death as Sleep: Jesus redefines death as "sleep" (Mark 5:39). For the Author of Life, death is
not a permanent state but a temporary suspension that can be reversed with a word. His
command, Talitha koum ("Little girl, get up"), is tender yet authoritative. The resurrection of
this girl is a sign (trailer) of the future resurrection of all God's people. It proves that the
Kingdom of God has the final word, and that word is Life.

6. Synthesis: The Nature of the Kingdom

The convergence of Jesus’ words and works in Galilee paints a comprehensive picture of the
Kingdom of God that defied all expectations.
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6. The Transvaluation of Power

The crowds and even the disciples constantly misunderstood the Kingdom as a political revolution.
They wanted a Messiah who would call down fire on the Romans. Jesus offered something more
radical.

e Power through Weakness: The Kingdom does not work through coercion, military might, or
legislative force. It works through "salt" and "light"—influence, preservation, and illumination.
It conquers by dying (the Cross) rather than killing.

¢ Love as the Engine: The power source of this Kingdom is love—agape. This is not sentimental
affection but a gritty, self-sacrificial force. It loves enemies, touches lepers, and eats with
traitors. It is the only power capable of changing hearts, whereas political power can only
restrain behavior.

6. The "Already" and "Not Yet"

The Galilean ministry reveals the tension of the ages.

e Already: In the healing of the sick and the casting out of demons, the Kingdom has broken
into history. Satan is being bound; the "strong man's house" is being plundered. The Messianic
banquet has begun at Levi’s table.

e Not Yet: Disease, death, and sin still exist. The miracles are "signs"—foretastes of the coming
consummation. They show what the world will look like when the Kingdom is fully established,

but we still live in the tension of a world that groans for redemption.

6. Global and Cultural Implications

The principles of the Galilean ministry resonate across cultures and centuries.

e The African Context: The report’s research highlights how the Galilean ministry speaks to the
African experience. The concept of Obuntu bulamu (shared humanity/belonging) finds its
ultimate fulfillment in the Kingdom community that welcomes the leper and the tax collector.
The supremacy of Jesus over the "Legion" directly addresses the fear of malevolent spirits and
the need for a Power that is greater than witchcraft or ancestral curses.

e The Modern Context: In a world polarized by political ideology, the Sermon on the Mount
offers a "Third Way"—a life of non-anxious presence, peacemaking, and integrity that
transcends the binary conflicts of the age. It challenges the modern idolatry of "Mammon" and
the politics of fear.

7. Conclusion: The Great Light Has Dawned

The Galilean ministry of Jesus was the strategic beachhead of God’s invasion of a fallen world. By
choosing the "Galilee of the Gentiles," Jesus signaled that his Kingdom was not a tribal possession
but a global inheritance. By calling fishermen and tax collectors, he demonstrated that his
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Kingdom operates on grace, not merit. Through the Sermon on the Mount, he outlined a
manifesto of radical love and internal righteousness that exposes the shallowness of legalism.
Through his miracles, he proved that he possessed the authority to reverse the curse of sin, tame
the chaos of nature, cleanse the impurity of disease, defeat the tyranny of demons, and undo the
finality of death.

The key lesson of Galilee is clear: The Kingdom of God is not about the accumulation of political
power to enforce a moral code. It is about the invasion of Divine Love to heal a broken creation. It
is a Kingdom that changes the world by first changing the heart. In Jesus of Nazareth, the gloom of
Isaiah’s prophecy has been dispelled, and the Great Light has indeed dawned.

PART 3

The Turning Point (The Road to

Jerusalem)

Topic: The Identity of Jesus and the Shadow of the Cross Duration: 60-75 Minutes Goal: To help
students understand who Jesus really is (The Messiah) and why He had to die. To show that

following Him requires sacrifice.

I. Introduction: The Mood Changes

Teacher: "Welcome back, students. In our last lesson, we were in Galilee. It was a time of
sunshine, miracles, and big crowds. Everyone loved the free bread and the healings. But today, the
mood changes. The sky gets dark. Jesus stops focusing on the big crowds and starts focusing on
His small group of disciples. He begins to talk about death. He sets His face toward Jerusalem like

a man walking into a storm.

Today we ask the most important question in the world: Who is this Man?"

Il. Peter’s Confession: The Keys of the Kingdom
Bible Reading: Matthew 16:13-20

A. The Location: Caesarea Philippi "Jesus took his disciples to a place called Caesarea Philippi.
This was a very pagan place. It was full of temples to idols and false gods (like the Greek god Pan).
There was a big cave there that people called the 'Gates of Hades' (the gates of hell). Standing in
front of these false gods, Jesus asks the big question: "‘Who do you say I am?"

B. The Answer "Peter speaks up: 'You are the Messiah, the Son of the Living God. This is the
turning point. Finally, they understand! He is not just a teacher. He is the King"
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C. Ugandan Illustration: The Ddamula (The Royal Mace) "Jesus then tells Peter: 'I will give you
the keys of the Kingdom of Heaven. How can we explain this ‘authority' to our people? Think of
the Kabaka of Buganda. When he appoints a Katikkiro (Prime Minister), he hands him a special

stick called the Ddamula.

e The Ddamula is not a weapon; it is a symbol.
e Whoever holds the Ddamula speaks with the authority of the King.

o If the Katikkiro commands something, you obey him because he holds the King’s authority.

When Jesus gave Peter and the church the 'keys, He was handing them the 'Ddamula’ of heaven.
He was saying, 'T am the King, but you will represent My authority on earth. You will open the

doors of the Gospel to the nations.

Ill. The Transfiguration: The Glimpse of Glory

Bible Reading: Matthew 17:1-9 (compare Luke 9:28-36; Luke says "about eight days" because he
counts the first and the last day as well)

Teacher: "Six days later, Jesus takes Peter, James, and John up a high mountain. Suddenly, Jesus
changes. His face shines like the sun. His clothes become white as light. Two men appear: Moses
and Elijah.

e Moses represents the Law.

¢ Elijah represents the Prophets.

They are talking to Jesus about His 'departure’ (His death). Peter is confused. He wants to build
three tents—one for Jesus, one for Moses, one for Elijah. He wants to treat them as equals. But
God the Father speaks from the cloud: 'This is My Beloved Son. Listen to Him!' The Lesson:
Jesus is not just another prophet. He is not equal to Moses or Elijah. He is the Son. The Law and
the Prophets point to Him. When the King speaks, the servants must be silent!

IV. The Hard Parables: Shocking the Religious Leaders

Teacher: "As Jesus travels toward Jerusalem, the religious leaders attack Him. He fights back, not

with swords, but with stories (parables). These stories were offensive to the Pharisees!

A. The Good Samaritan (Luke 10:25-37) "A lawyer asked Jesus, 'Who is my neighbor?' He wanted
to know who he didn't have to love. Jesus tells the story of a man beaten by robbers. The Priest
and the Levite (religious men) walk past. They don't want to get their hands dirty. But a Samaritan
stops.

e Context: Jews and Samaritans hated each other. It is like the history of religious wars in
Uganda—Catholics fighting Protestants, or tribal conflicts where one tribe refuses to help

another.
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e Jesus made the 'enemy' the hero. He showed that your neighbor is not just someone from your
tribe or your church. Your neighbor is anyone who is suffering.

o Application: If a Christian refuses to help a Muslim who is dying by the road, that Christian is
not like Jesus!

B. The Prodigal Son (Luke 15:11-32) "This is the most beautiful story of God’s love. But we often
miss the shocking part. The younger son insults his father ('Give me my inheritance' = 'T wish you
were dead'). He runs away and wastes the money. He ends up feeding pigs (very unclean for a
Jew). He decides to go home. He expects his father to be angry.

Cultural Insight: The Running Elder "In the culture of the Middle East (and in many of our
African cultures), a respected elder never runs. It is undignified. Children run; servants run. Big
men walk slowly. But when the father sees the son, he runs. He lifts his robe and runs to the boy.
Why? Because if the village sees the boy first, they might stone him or mock him for shaming the
family. The father runs to protect the boy. He takes the shame upon himself to save his son. The
Theology: God does not sit on a throne waiting for us to clean ourselves up. He runs to meet us in
our dirt!

V. Raising Lazarus: The Miracle that Caused Death
Bible Reading: John 11:1-44

A. The Delay "Jesus' friend Lazarus is sick. Jesus waits. He arrives four days after Lazarus died.
Why four days?

¢ In Jewish tradition, they believed the spirit hovered near the body for three days. After the
fourth day, the face decays, and hope is gone.

e Ugandan Context: In many of our cultures, we have funeral rites where we wait for days. We
fear the spirit of the dead. We have ceremonies like Okwabya Olumbe (funeral rites) to settle
the spirit.

¢ Jesus waited until the situation was impossible and the smell of death was real

Teacher's Note: Students may ask: "Do we still need ceremonies to settle the spirit of the dead?"
Answer clearly: No. Jesus has broken the power of death and freed us from the fear of death
(Hebrews 2:14-15; 1 Corinthians 15:55). When a person dies, the spirit returns to God (Ecclesiastes
12:7); the dead do not wander around to trouble the living (Luke 16:26). A Christian may mourn and
honour the family, but rites that are done out of fear of spirits, or to call on the dead, are not
needed and are forbidden (Deuteronomy 18:10-12; Isaiah 8:19). Our comfort is Christ, not a
ceremony.

B. The Command "Jesus stands at the tomb. He cries. He feels the pain of death. Then He shouts:
'Lazarus, come out!" And the dead man walks out. This miracle proved Jesus has power over the
grave. But it also sealed His fate. The religious leaders said, 'If we let him go on like this, everyone
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will believe in him' (John 11:48). They decided to kill Him. This miracle gave life to Lazarus but
signed the death warrant for Jesus!

VI. Conclusion: Setting His Face
Bible Reading: Luke 9:51

Teacher: "The Bible says, 'Jesus set his face to go to Jerusalem. This means He was determined.
He knew pain was waiting. He knew the Cross was waiting. But He did not turn back. He told His
disciples: 'If anyone would come after me, let him deny himself and take up his cross daily and
follow me.

Summary for Students:

1. Peter confessed: Jesus is the Messiah.
2. God confirmed: This is My Son (Transfiguration).

3. Jesus demonstrated: He loves the lost (Prodigal Son) and conquers death (Lazarus).

PART 4

The Passion (The Sacrifice)

Topic: The Final Week (Holy Week), The Cross, and The Atonement Duration: 60-75 Minutes
Academic Level: Bible College / Deep Study Goal: To analyze the theological necessity of the

Atonement, presenting Jesus as the fulfillment of the Passover Lamb and the final Substitute.

l. Introduction: The Hour Has Come

Teacher: "Students, we have walked with Jesus for three years of ministry. We have seen His
authority in Galilee. We have seen His identity revealed at Caesarea Philippi. But all of that was
preparation for this moment. Jesus did not come primarily to teach, or to heal, or to give good
advice. He came to die. He said in Mark 10:45, 'The Son of Man came... to give His life a ransom
for many. This week, we study 'The Passion.' This word comes from the Latin passio, which means
'suffering.’ This is the week where Jesus drinks the cup of suffering so that we can drink the cup of

salvation'
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Il. Palm Sunday: The King of Peace
Bible Reading: Matthew 21:1-11 & Zechariah 9:9

A. The Two Processions "On that Sunday, scholars tell us there were likely two processions

entering Jerusalem.

1. The Roman Procession: From the west, Pontius Pilate (the Governor) entered with soldiers,
horses, and weapons. This was a show of military power and force. It said, 'Rome is King!

2. The Jesus Procession: From the east (Mount of Olives), Jesus entered. But look closely at His
animal. He is riding a donkey

B. The Symbolism of the Donkey "Why a donkey? Is it because He was poor? No. It is a deliberate
fulfillment of prophecy. Zechariah 9:9 says: '‘Behold, your King is coming to you... humble and
mounted on a donkey. In the ancient world, if a king rode a horse, he was coming for war. If a
king rode a donkey, he was coming in peace. Jesus is declaring: 'l am the King, but I am not the
King you expect. I am not here to kill Romans. I am here to make peace between God and Man!
The people shouted 'Hosanna' (Save us!), but they wanted a war leader. When they realized He was
a Peace King, many turned against Him."

lll. The Last Supper: The New Covenant

Bible Reading: Luke 22:14-20 & Exodus 24:8

A. The Passover Context "Jesus chose the Passover meal for His final teaching. Remember what
Passover is:

e In Egypt, the angel of death killed the firstborn.

¢ But the houses with the blood of the lamb on the door were safe. The angel 'passed over' them.

e For 1,500 years, the Jews ate this meal to remember that a lamb died so they could live'
B. The Redefinition "Jesus does something shocking. He changes the menu. He takes the bread
and says, 'This is My body. He takes the cup and says, 'This cup is the new covenant in My blood.
In the Old Testament (Exodus 24:8), Moses took blood and threw it on the people to seal the
agreement with God. Jesus is saying: 'There is a New Agreement. It is not sealed with the blood of

goats or bulls. It is sealed with My blood. I am the true Passover Lamb. I am the One who dies so

that judgment will pass over you."

IV. Gethsemane: The Cup of Wrath
Bible Reading: Matthew 26:36-46

A. The Cup "In the garden, Jesus prays in agony. He sweats drops like blood (a rare medical

condition called hematidrosis caused by extreme anguish). He prays: 'Father, let this cup pass from
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me. What was in the cup? Was Jesus afraid of nails? Was He afraid of dying? Many martyrs have
died singing. Why was Jesus terrified? We must look at the Old Testament to understand 'The Cup.

e Jeremiah 25:15: 'Take from my hand this cup of the wine of wrath, and make all the nations...
drink it!

¢ Isaiah 51:17: 'You who have drunk from the hand of the Lord the cup of his wrath!

The Theology: The cup was not just physical death. It was filled with the Wrath of God against sin.
Imagine every sin ever committed—every murder, every lie, every hatred—distilled into a cup of
liquid judgment. A Holy God must punish sin. Jesus looked into that cup and saw the spiritual hell
He would have to endure. He had to drink the poison so we could drink the water of life.

B. The Surrender "Jesus wins the battle in the garden. He says: 'Not my will, but Yours be done.
The first Adam said, 'My will be done, and brought death. The Second Adam (Jesus) said, "Your will
be done, and brought life"

V. The Arrest and Trial: The Injustice
Bible Reading: Matthew 26:57-68 & Matthew 27:15-26
A. The Illegal Trial "Jesus is arrested and put on trial. It was a mockery of justice.

1. False Witnesses: They could not find two people to agree, which was required by Jewish law.
2. Illegal Timing: The trial was held at night, which was forbidden by Jewish law.

3. The Charge: Finally, the High Priest asks, 'Are you the Messiah?' Jesus says, 'l Am' (Mark 14:61-
62; in Matthew 26:64 He answers, 'You have said so'). They condemn Him for blasphemy
(claiming to be God)"

B. Barabbas: The Great Exchange "This is the clearest picture of salvation in the Bible. Pilate
offers the crowd a choice: Jesus or Barabbas. Barabbas was a rebel, a murderer, and a thief. He was
guilty. He deserved to die. Jesus was innocent. The crowd chose Barabbas. Think about this:
Barabbas walked free. The cross that was built for Barabbas... Jesus carried it. Barabbas is a picture
of us. We are the guilty ones. But Jesus takes our place, and we go free. This is called

Substitutionary Atonement. The innocent takes the punishment of the guilty"

VI. The Cross: The Finished Work
Bible Reading: Matthew 27:45-51 & John 19:30

A. The Physical and Spiritual Pain "Crucifixion was designed by the Romans to be the most
painful way to die. But the physical pain was not the worst part. At noon, darkness covered the
land. Jesus screamed, 'My God, My God, why have you forsaken me?' (Psalm 22:1). At that moment,
God the Father turned His face away. Jesus became 'sin’ for us (2 Corinthians 5:21). He experienced

the separation from God that we deserved. He went through Hell so we don't have to.
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B. "It is Finished" (Tetelestai) "In John 19:30, Jesus' last word is Tetelestai (in Greek). It means 'It
is finished' - 'It is completed. Archaeologists have also found this word written on ancient
receipts and business documents, where it means 'Paid in Full. When you pay off a debt, you get a
receipt that says 'Paid. Jesus did not say, 'l am finished. He said, 'It is finished.

e The work of salvation is done.

¢ The debt of sin is paid.

¢ You cannot add to it. You cannot pay for it. It is done
C. The Curtain is Torn "The moment He died, the heavy curtain in the Temple was torn in two,
from top to bottom. This curtain separated the Holy of Holies (God's presence) from the people.
Only the High Priest could go in once a year. God tore it to show: The way is open. Because the

price is paid, you do not need a human priest to speak to God for you. You can go directly to the
Father through Jesus"

VII. Conclusion: The Qualified Savior

Teacher: "Why does the Cross matter? Because it is the only solution to the problem of sin.
Religion says: 'Do good works, and maybe God will accept you. The Gospel says: 'Jesus paid the
debt. Receive it.

Summary of the Lecture:

1. He is the King of Peace (Palm Sunday).

2. He is the Passover Lamb (Last Supper).

3. He drank the Cup of Judgment (Gethsemane).

4. He took the place of the guilty (Barabbas).

5. He paid the debt in full (Tetelestai).

Homework/Reflection: Read Isaiah 53. It was written 700 years before Jesus, but it describes the

Cross perfectly. 'He was pierced for our transgressions... and by His wounds, we are healed. Thank

Him for being your Substitute.
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PART 5

The Resurrection and the Great

Commission: An Exhaustive Historical,
Cultural, and Theological Analysis

Introduction

The inception of the Christian faith is predicated not merely on a set of abstract ethical teachings,
but on a distinct historical rupture: the physical resurrection of Jesus of Nazareth and his
subsequent mandate to universalize his teachings through the Great Commission. These two
events—the rising from the dead and the sending of the disciples—form the axis upon which the
entire New Testament kerygma turns. To scrutinize them effectively for a theology lecture
requires a rigorous descent into the historical realities of first-century Judea, a careful parsing of
the cultural prejudices regarding testimony and gender, and a precise grammatical exegesis of the
Greek texts that record these events.

This report seeks to provide an exhaustive analysis of these foundational pillars. It moves beyond a
superficial retelling of the narrative to investigate the socio-political pressures, the archaeological
context of burial customs, the hermeneutical revolution that occurred on the road to Emmaus, and
the complex theological mechanics of the Ascension and Justification. Furthermore, it offers a
granular examination of the Great Commission in Matthew 28, dismantling popular
misconceptions through a deep engagement with the original language. The aim is to reconstruct
the "thick description" of these events, allowing the theologian to appreciate how the resurrection
was not a mythic addendum but a verified historical event that necessitated a global missiological
response.

Part I: The Historicity of the Empty Tomb

The narrative of the resurrection is grounded in the falsifiable claim of an empty tomb. In the
first-century context, this claim was not metaphysical; it concerned a physical corpse in a known
location. The historical data surrounding the burial and the subsequent emptiness of the tomb is
embedded in a cultural matrix that makes the narrative's specific details highly significant and
difficult to dismiss as later fabrication.

Archaeology and Burial Customs of the First Century

The Gospels describe Jesus being laid in a "new tomb" cut out of rock, belonging to Joseph of
Arimathea, a wealthy member of the Sanhedrin. This detail is historically verifiable against the
backdrop of first-century Jerusalem burial practices. Archaeology confirms that "bench tombs" or
acrosolia—tombs with arched recesses or shelves where bodies were laid—were indeed used by
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the wealthy and prominent in this period. These tombs were typically cut into the limestone
bedrock and often featured an antechamber for mourners and a burial chamber for the deceased.

The narrative specifies that the tomb was sealed with a "great stone." Archaeological excavations of
Second Temple period tombs reveal that while square blocking stones were common, round
rolling stones (golal) were also utilized, particularly for the tombs of the wealthy elite. This aligns
perfectly with the description of Joseph of Arimathea as a "rich man” The presence of a rolling
stone, which would require significant effort to move, adds weight to the narrative tension
regarding the women's concern about who would move the stone for them.

Furthermore, the specificity of the location and the owner is crucial. Joseph of Arimathea is a
specific public figure, a member of the ruling council that condemned Jesus. For early Christians
to invent a story where a member of the Sanhedrin provides a dignified burial for their master
would be highly counter-intuitive unless it were true. It would have been far easier to claim Jesus
was buried in a common criminal's trench, as was the Roman custom for the crucified. The
inclusion of Joseph serves as a historical anchor, placing the burial—and the subsequent emptiness
of the tomb—within the public record of Jerusalem's elite.

Enemy Attestation and the Polemic of the Stolen Body

The "emptiness” of the tomb is historically supported by the "polemic of the stolen body" recorded
in Matthew 28:11-15. The religious authorities, upon hearing the report of the guards, did not deny
that the tomb was empty. Instead, they circulated a counter-narrative: that the disciples came by
night and stole the body while the guards slept. This is a critical piece of "enemy attestation." The
enemies of the early Christian movement, who had every motive to produce the body and crush

the nascent sect, inadvertently confirmed the central physical fact: the body was gone.

If the body had been in the tomb, the authorities would simply have pointed to it. If it had been
thrown into a common pit, they would have stated so. By feeling the necessity to invent a story
about theft, they conceded the vacancy of the tomb. This admission, preserved in the polemic
against the Christians, serves as powerful historical evidence that on the third day, the tomb of
Joseph of Arimathea contained no body.

The Criterion of Embarrassment: The Withess of Women

Perhaps the most potent historical argument for the integrity of the resurrection accounts is the
identity of the primary witnesses. In all four canonical Gospels, women—specifically Mary
Magdalene and her companions—are the first to discover the empty tomb and the first to
encounter the risen Jesus. To the modern mind, this appears inclusive. To the first-century mind,
it was a liability, a fact that lends immense credibility to the historical narrative via the "criterion of
embarrassment".
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The Legal Status of Women in First-Century Judaism

The cultural context of first-century Judea was deeply patriarchal, particularly regarding the
validity of testimony. The Jewish historian Josephus, writing in the first century, explicitly outlines
the inadmissibility of female witnesses in Jewish courts. He asserts: "But let not the testimony of
women be admitted, on account of the levity and boldness of their sex". Josephus groups women
with servants and slaves as unreliable, citing the "ignobility of their soul" or "levity" as reasons for
their exclusion from legal proceedings.

This sentiment is corroborated by Rabbinic sources. The Mishnah (tractate Sotah 3:4; cf.
Babylonian Talmud Sotah 21b) records the harsh sentiment of Rabbi Eliezer, "Sooner let the words
of the Law be burnt than delivered to women," and a daily prayer thanked God for not making the
petitioner a Gentile, a slave, or a woman. In a culture where a woman's word was legally
worthless, inventing a resurrection narrative that relied entirely on the testimony of women
would be strategically disastrous.

The Apologetic Implication

If the disciples were fabricating the resurrection story to convince a Jewish or Roman audience,
they would have undoubtedly placed Peter, John, or another male leader at the tomb first. The
testimony of men would have provided the necessary legal and social gravitas to the claim. The
fact that the Gospels stubbornly insist that women were the first witnesses—despite this being
"embarrassing” and legally "worthless" in that culture—suggests that the authors were recording
what actually happened, rather than crafting an idealized fiction.

Critics like Celsus in the second century mocked the resurrection precisely because it rested on
the testimony of a "hysterical female". Yet, the Evangelists retained this detail. As noted in the
research, "The Gospel writers had options when deciding whom to place as witnesses... but
Josephus did not have options when considering on whose testimony to base his account of the
massacres'”. Similarly, the Evangelists recorded female witnesses because they did not have the
option to change the history; the women were simply there. This serves as a powerful internal
evidence of authenticity.

Part II: The Ontology of the Risen Body

A critical aspect of the resurrection context is the nature of Jesus' post-resurrection existence.
First-century Judaism and the wider Hellenistic world had various categories for post-mortem
survival: ghosts, spirits, or disembodied souls. The Gospel accounts, particularly Luke and John, go
to great lengths to distinguish Jesus' resurrection from these categories, emphasizing a physical,

tangible return to life that refuted emerging Gnostic tendencies.

"Flesh and Bones": Refuting Docetism

In Luke 24:36-43, when Jesus appears to the disciples, they are terrified and presume they are
seeing a "spirit" (pneuma). Jesus corrects this immediate theological error by asserting his
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physicality: "See my hands and my feet, that it is I myself. Touch me, and see. For a spirit does not
have flesh and bones as you see that I have".

This phrase "flesh and bones" is theologically dense. It affirms continuity—this is the same body
that was crucified, bearing the marks of the nails. It also affirms transformation; it is a body
capable of entering locked rooms, yet it is tangible. This was a pre-emptive strike against
Docetism and Gnosticism, heresies which claimed that Christ only seemed to be human or that the
material body was evil and to be discarded. By insisting on the physical reality of his resurrection,
the Gospel writers validated the goodness of material creation and the literalness of the defeat of
death. The resurrection was not an escape from the body, but the redemption of it.

The Gastrological Demonstration

To further prove his corporeality, Jesus asks, "Have you here any meat?" and consumes a piece of
broiled fish and a honeycomb in their presence. This act of eating is not merely for sustenance; it
is a "gastrological demonstration" of his victory over death. In ancient thought, spirits and ghosts
did not eat. By consuming physical food, Jesus demonstrated that his body, though glorified,
interacted with the physical world.

Theologically, the choice of fish may also carry symbolic weight. In the Old Testament, fish and sea
creatures often represented the Gentile nations or the chaos of the abyss (the "Gentile sea"). Some
theologians suggest that Jesus eating fish—animals not offered on the Levitical altar—signaled the
coming inclusion of the Gentiles and the new era of the Kingdom. However, the primary text-
critical function in Luke is clear: it proves he is not a phantom. "He ate for the purpose of
convincing his disciples of the certainty of his resurrection”. This physical eating serves as a bridge

between the historical event and the tactile reality required for the disciples' faith.

Part lll: The Hermeneutics of the Emmaus Road

The resurrection required more than just visual proof; it required a complete overhaul of the
disciples’ hermeneutic—their method of interpreting Scripture. The encounter on the road to
Emmaus (Luke 24:13-35) serves as the paradigm for early Christian exegesis, shifting the focus
from a conquering political Messiah to a Suffering Servant.

The Problem of the Suffering Messiah

The two disciples walking to Emmaus were despondent because their paradigm for the Messiah
did not include defeat and death. They hoped Jesus was the one to "redeem Israel" (implying
political liberation), but the crucifixion shattered that hope. They were "slow of heart to believe all
that the prophets have spoken" because they likely focused only on the triumphant, kingly
prophecies while ignoring the suffering servant passages.

Jesus’ rebuke and subsequent Bible study established the fundamental Christian claim: the Christ
must suffer before entering his glory. This "suffering then glory" pattern became the master key
for unlocking the Old Testament. The risen Christ essentially re-taught the disciples how to read
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their own Bible, placing the cross at the center of the narrative rather than as an unfortunate
interruption.

The Prophetic Content of the "Bible Study"

While Luke does not list the specific verses Jesus cited, a reconstruction based on the apostolic

preaching (Kerygma) and New Testament citations suggests the following texts would have been
central to this "Bible study":

The Seed of the Genesis 3:15 The crushing of the serpent's head through the heel-

Woman bruising death of the Messiah.

The Suffering Isaiah 53 "Wounded for our transgressions, "led like a lamb to the

Servant slaughter; "cut off from the land of the living".

The Crucified Psalm 22 "My God, my God, why have you forsaken me?" "They

King pierced my hands and my feet,’ casting lots for clothing.

The Rejected Psalm 118:22 The stone the builders rejected becoming the cornerstone.

Stone

The Piercing Zechariah 12:10 "They will look on me, the one they have pierced" (John
19:37).

The Betrayal Zechariah 11:12-13 The thirty pieces of silver (Matthew 27:9-10).

The Paschal Exodus 12 The lamb whose blood saves from judgment; Christ as the

Lamb Passover.

Jesus likely traced the "red scarlet thread" of redemption from the blood of Abel to the binding of
Isaac, the Passover Lamb, and the Levitical sacrifices, showing that the Messiah was the antitype to
which all these shadows pointed. The Emmaus encounter validates that the resurrection is not a
deviation from the Hebrew Scriptures but their climax. "All Scripture is but one book, and this one
book is Christ"

Recognition in the Breaking of Bread

The culmination of the Emmaus narrative is the meal. The disciples' eyes are opened not during
the lecture, but when Jesus "took bread, blessed and broke it, and gave it to them". This language
mirrors the Last Supper and the feeding of the multitudes, creating a eucharistic resonance. It
suggests that the recognition of the Risen Lord occurs at the intersection of Word (Scripture
explanation) and Sacrament (the breaking of bread). It also reverses the curse of Eden: where
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eating the forbidden fruit brought spiritual blindness and death, eating the bread blessed by the
Risen Christ brings spiritual sight and life.

Part IV: The Interim Period and the Ascension

The resurrection is the victory, but the Ascension is the coronation. The forty days between these
events were a transitional period of instruction, culminating in Jesus' physical departure to the
"right hand of the Father" This event is often overlooked but is theologically indispensable for
understanding the shift from the Gospels to the Church age.

The Significance of the Forty Days

Why forty days? Biblically, forty is a period of testing, preparation, and transition (Moses on Sinali,
Elijah at Horeb, Jesus in the wilderness). During this interval, Jesus provided "many convincing
proofs" of his life. He transitioned the disciples from relying on his physical presence to
understanding his spiritual presence. He taught them about the "Kingdom of God," shifting their
expectation from a geopolitical Israeli kingdom to a cosmic spiritual reign. This period was
essential for moving the disciples from the despair of Good Friday to the boldness of Pentecost.

Ascension as Coronation and Enthronement

The Ascension (Acts 1, Luke 24) is described as Jesus being "taken up" and hidden by a cloud. This
"cloud" is the Shekinah glory, the sign of divine presence that filled the Tabernacle. By entering

the cloud, Jesus was entering the immediate presence of God.

Theologically, the Ascension is the Coronation of the King. To "sit at the right hand of God" is not
a geographical location but a position of supreme executive authority. It signifies that the work of
atonement is finished—priests in the temple stood because their work was never done, but Jesus
sat down.

e Psalm 110:1: "The LORD said to my Lord, 'Sit at my right hand until I make your enemies a

footstool for your feet." This was the most quoted Old Testament verse in the early church,

used to explain that Jesus is now ruling, even while his enemies are being progressively
subdued.

e Daniel 7:13-14: The Ascension is the "Son of Man" coming up to the Ancient of Days to receive
"dominion, glory, and a kingdom." From the perspective of earth, he leaves; from the

perspective of heaven, he arrives to be crowned.

The High Priestly Ministry

Upon ascending, Jesus enters the "true tabernacle" in heaven to function as the High Priest. He
presents his own blood, not repeatedly, but once for all, securing eternal redemption. His
presence at the Father's right hand is a perpetual intercession; his very scars plead for the believer.
This intercession is not a begging for mercy, but a legal presentation of his finished work. He is
the Advocate who ensures that the accuser (Satan) has no standing against the saints.
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Part V: The Theological Mechanics of Justification

The resurrection and ascension are directly linked to the doctrine of Justification. Romans 4:25
states Jesus was "delivered up for our trespasses and raised for our justification This verse
provides a critical insight into how the historical event of the resurrection functions legally in the
salvation of the believer.

The "Receipt" Analogy

A powerful theological analogy, notably used by Charles Spurgeon and Martyn Lloyd-Jones,
compares the Resurrection to a receipt for a paid debt.

e The Debt: Sin incurs a debt of death (Romans 6:23).
e The Payment: Jesus' death on the cross pays this debt (Tetelestat).

e The Receipt: If Jesus had remained dead, it would imply the payment was insufficient or
rejected by the Divine Judge. His resurrection is the public vindication—the "receipt"'—proving
that the Father accepted the sacrifice. The prisoner (Jesus, representing humanity) is released
from the prison of death because the debt is fully cleared.

e The Implication: Believers can look to the risen, ascended Christ as tangible proof that they
are justified. "The resurrection is God's receipt to us, confirming Christ's full payment".

Translational Nuances: "For" vs. "Because Of"

There is a significant debate regarding the translation of the preposition dia in Romans 4:25. The
KJV translates it as "raised again for our justification," implying purpose. The NKJV and some

modern commentators prefer "raised because of our justification," implying causation.

e "Because of" (Causation): This view suggests that because justification was accomplished at the

cross, the resurrection followed as the necessary result. Justification caused the resurrection.

e "For" (Purpose): This view, held by many Reformed theologians, suggests the resurrection was
the instrument to apply justification to the believer. Without the resurrection, the justification
won at the cross could not be legally applied or publicly vindicated. Regardless of the nuance,
the core theological truth remains: the resurrection is the external verification of the internal
reality of justification.

Part VI: The Necessity of Departure

In John 16:7, Jesus makes the startling claim: "It is to your advantage that I go away, for if I do not
go away, the Helper will not come to you" The Ascension was the prerequisite for Pentecost and
the sending of the Holy Spirit.
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Localized vs. Universal Presence

In his incarnate body, Jesus was localized to one place (e.g., Galilee or Jerusalem). He could only be
in one spot at one time. Through the Spirit, sent after his ascension, he can be present with every
believer worldwide simultaneously. The departure of his physical body allowed for the arrival of his

universal spiritual presence.

The Glorification Cycle

The Spirit could not be poured out until Jesus was "glorified" (John 7:39). The Ascension completes
this glorification, allowing the Spirit to be dispensed as the "gift" of the King to his subjects. This
transition marks the shift from the age of the Son's singular ministry to the age of the Spirit's
global ministry through the Church.

Part VII: The Great Commission - Text and Context

The Great Commission (Matthew 28:18-20) is the operational mandate flowing from the
Resurrection and Ascension. It is "sandwiched" between the declaration of Authority and the
promise of Presence, creating a structure that empowers the command.

The Context: The Mountain and the Worship

The scene takes place on a mountain in Galilee. Mountains in Matthew are sites of revelation
(Sermon on the Mount, Transfiguration). Here, the disciples "worshiped him, but some doubted"
(Matthew 28:17). This honest admission of doubt highlights the psychological reality of the
resurrection—it was too big to process instantly. Yet, Jesus issues the commission to this imperfect
group, grounding the mission in his authority, not their certainty.

The Foundation: "All Authority"

Jesus begins, "All authority in heaven and on earth has been given to me" (Matthew 28:18). This is a
direct claim to the status of the "Son of Man" in Daniel 7, who is given an everlasting dominion

over all nations.

e Total Sovereignty: "Heaven and earth" is a merism meaning "the entire cosmos." Jesus claims
authority over angelic hosts, demonic powers, human governments, and history itself.

¢ The "Therefore": The command to "go" is a logical consequence of this authority. Because
Jesus is the King of the cosmos, his disciples are authorized to herald his reign to every nation.

It is an ambassadorial authority; they go in his name, not their own.

Grammatical Analysis: "Go" vs. "Make Disciples"

A common grammatical debate centers on the main verb of the commission.

¢ The Main Verb: The only imperative verb in the Greek text is matheteusate ("make disciples").
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e The Participles: The words "go" (poreuthentes), "baptizing" (baptizontes), and "teaching"
(didaskontes) are participles.

Some argue this means "go" is not a command but an assumption: "as you are going about your
life, make disciples!" However, Greek scholars note that an aorist participle (poreuthentes)
preceding an aorist imperative (matheteusate) functions as an "attendant circumstance" participle,
taking on the imperatival force of the main verb. Thus, "Go" is a command, but it is subordinate to
the primary focus: making disciples. The "going" is the necessary means to the end of disciple-

making. One cannot disciple "all nations" without crossing cultural and geographic boundaries.

Defining "Make Disciples" (Mathéteud)

To "make disciples" is not merely to "make converts The verb matheteuo is transitive here,
implying a process of bringing someone into a learner-relationship with a master. It involves
enrolling people as students of Jesus. The target is panta ta ethne ("all nations" or "all people
groups"). This shattered the Jewish particularism of the time; the Messiah of Israel is the Lord of
the Gentiles.

The process is defined by two modifying participles:

1. Baptizing: This is the initiation. It marks a transfer of allegiance. Uniquely, Jesus commands
baptism into the "name" (singular) of the "Father and of the Son and of the Holy Spirit," a
profound affirmation of Trinitarian monotheism at the very inception of the church's mission.

2. Teaching: This is the ongoing process. The content of the teaching is "to obey everything I
have commanded you Discipleship is not just information transfer; it is ethical formation and
obedience to the Lordship of Christ.

The Promise: "I Am With You Always"

The Commission concludes with the promise of presence: "And surely I am with you always, to the
very end of the age" (Matthew 28:20). This forms an inclusio with Matthew 1:23, where Jesus is
introduced as "Emmanuel" (God with us).

¢ The Comfort: The mission to the nations is dangerous ("sheep among wolves"), but the King
accompanies his ambassadors.

e The Mechanism: As noted in the Ascension theology, this presence is mediated by the Holy
Spirit. Jesus is in heaven corporeally, but present on earth spiritually and effectively with his
church.

Conclusion

The historical and cultural context of the Resurrection and Great Commission reveals a narrative
that is both deeply Jewish and radically universal. The Resurrection, anchored in history by the

empty tomb and the culturally counter-intuitive witness of women, served as the divine "receipt"
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validating Jesus' sacrifice. The Ascension transformed the local presence of a Jewish rabbi into the

universal, cosmic Lordship of the King of Kings.

The Great Commission, therefore, is not merely a recruitment drive for a new religion. It is the

Royal Proclamation of the Enthroned Lord. Grounded in "all authority," it mandates a global

movement of "disciple-making" that transcends ethnic and geographic boundaries, fueled by the

promise that the King himself is present with his people until the end of the age.

Key Historical & Theological Data Points

Empty Tomb

Witnesses

Resurrection

Body

Justification

Ascension

Commission

Method

Hermeneutics

Joseph of Arimathea
(Matt 27)

Women (Mary
Magdalene)

"Flesh and Bones"
(Luke 24:39)

"Receipt" Analogy
(Rom 4:25)

Right Hand of God
(Psalm 110:1)

"All Authority" (Matt
2818)

Matheteusate
(Imperative)

Emmaus Road (Luke
24)
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Fits archaeology of wealthy rock-cut bench tombs;
unlikely invention given Joseph's Sanhedrin status.

Criterion of Embarrassment: Female testimony was
legally worthless (Josephus); recording it strongly
suggests historicity.

Refutes Docetism/Gnosticism; affirms the goodness of
the material body.

Resurrection proves the debt of sin was fully paid and
accepted by God.

Signifies Coronation and finished work (sitting down);
leads to High Priestly intercession.

Links to Daniel 7:13-14 (Son of Man); establishes the legal

right to disciple all nations.

The main command is "Make Disciples, supported by

non

"Going, "Baptizing, and "Teaching"

Establishes the "Suffering then Glory" pattern as the key
to interpreting OT prophecy (Isa 53, Ps 22).
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